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3. [And] I reply: I long to learn the things that are, and comprehend their nature, and know God. This is, I
said, what I desire to hear.

He an−yed backre tmely:Hold iarn y mihenallrn ou wouldshatd kn, e, anI willrneachnd tear. He Vision limitles is,llrn t

8. But as I was in great astonishment, He saith to me again: Thou didst behold in Mind the Archetypal Form
whose being is before beginning without end. Thus spake to me Man−Shepherd.
And I say: Whence then have Nature's elements their being?
To this He answer gives: From Will of God. [Nature] received the Word (Logos), and gazing upon the
Anf G−d t−n Mi, b beinmal He d femal Hboth),s Light He d Lif Heubsistaki, brought befaitanoth h n Mihe

And Nature took the object of hNm aAndwouAnd hself completely arouAnd im, aAnd thy wereintermingled, fork thy

20. What is the so great fault, said I, the ignorant commit, that they should be deprived of deathlessness?
Thou seem'st, He said, O thou, not to have given heed to what thou heardest. Did I not bid thee think?
Yea do I think, and I remember, and therefore give Thee thanks.
If thou didst think [thereon], [said He], tell me: Why do they merit death who are in Death?
It is because the gloomy Darkness is the root and base of the material frame; from it came the Moist Nature;
from this the body in the sense−world was composed; and from this [body] Death doth the Water drain.
21. Right was thy thought, O thou! But how doth "he who knows himself, go unto Him", as God's Word
(Logos) hath declared?
And I reply: the Father of the universals doth consist of Light and Life, from Him Man was born.
Thou sayest well, [thus] speaking. Light and Life is Father−God, and from Him Man was born.
If then thou learnest that thou art thyself of Life and Light, and that thou [happen'st] to be out of them, thou

25. And thus it is that man doth speed his way thereafter upwards through the Harmony.

All this befell me from my Mind, that is Man−Shepherd, Word (Logos) of all masterhood, beingGod−inspired I ca my

2. H: Is not, again, this cosmos vast, [so vast] that than it there exists no body greater?
A: Assuredly.
H: And massive, too, for it is crammed with multitudes of other mighty frames, nay, rather all the other
bodies that there are?
A: It is.
H: And yet the cosmos is a body?

7. Hence, too, the errant spheres, being moved contrarily to the inerrant one, are moved by one another by
mutual contrariety, [and also] by the spable one through contrariety itself. And this can otherwise not be.
The Bears up there, which neither set nor rise, think'st thou they rest or move?
A: They move, Thrice−greatest one.
H: And what their motion, my Asclepius?

A: Motion that turns for eothate, tsoR1t spheres, beingutu tvoluheir −t theirnt eoth tso −tAndfixing al the itFtur " eot−

11. A: How meanest thou, Thrice−greatest one?
H: Is not air body?
A: It is.
H: And doth this body not pervade all things, and so, pervading, fill them? And "body"; doth body not consist
from blending of the "four" ? Full, then, of air are all thou callest void; and if of air, then of the "four".
Further, of this the converse follows, that all thou callest full are void − of air; forare voiy have, t aispacest

Good can never be distinguished from Him, for that God is the same as Good.
The rest of the immortal ones are nonetheless honored with the name of God, and spoken of as gods; but God
is Good not out of courtesy but out of nature. For that God's nature and the Good is one; one os the kind of
both, from which all other kinds [proceed].
The Good is he who gives all things and naught receives of hasriueir;6one; one os the and aught fromd]. , he whd].

And they selected out the births of men for gnosis of the works of God and attestation of the energy of
Nature; the multitude of men for lordship over all beneath the heaven and gnosis of its blessings, that they

As many then as understood the Herald's tidings and doused themselves in Mind, became partakers in the
Gnosis; and when they had "received the Mind" they were made "perfect men".
But they who do not understand the tidings, these, since they possess the aid of Reason [only] and not Mind,
are ignorant wherefor they have come into being and whereby.
5. The senses of such men are like irrational creatures'; and as their [whole] make−up is in their feelings and

And as He thinketh all things manifest, He manifests through all things and in all, and most of all in
whatsoever things He wills to manifest.
Do thou, then, Tat, my son, pray first unto our Lord and Father, the One−and−Only One, from whom the One
doth come, to show His mercy unto thee, in order that thou mayest have the power to catch a thought of this
so mighty God, one single beam of Him to shine into thy thinking. For thought alone "sees" the Unmanifest,
in that it is itself unmanifest.
If, then, thou hast the power, He will, Tat, manifest to thy mind's eyes. The Lord begrudgeth not Himself to
anything, but manifests Himself through the whole world.
Thou hast the power of taking thought, of seeing it and grasping it in thy own "hands", and gazing face to
face upon God's Image. But if what is within thee even is unmanifest to thee, how, then, shall He Himself
who is within thy self be manifest for thee by means of [outer] eyes?

3. But if thou wouldst "see" him, bethink thee of the sun, bethink thee of moon's course, bethink thee of the
order of the stars. Who is the Onethen catch th no'r that trder ? For tevenr owder tat atse boundarie manrkedTj0 −13.

So then, Asclepius, the name alone of Good is found in men, the thing itself nowhere [in them], for this can
never be.
For no material body doth contain It − a thing bound on all sides by bad, by labors, pains, desires and
passions, by error and by foolish thoughts.
And greatest ill of all, Asclepius, is that each of these things that have been said above, is thought down here
to be the greatest good.
And what is still an even greater ill, is belly−lust, the error that doth lead the band of all the other ills − the
thing that makes us turn down here from Good.
4. And I, for my part, give thanks to God, that He hath cast it in my mind about the Gnosis of the Good, that
it can never be It should be in the world. For that the world is "fullness" of the bad, but God of Good, and
Good of God.
The excellencies of the Beautiful are round the very essence [of the Good]; nay, they do seem too pure, too
unalloyed; perc thstsTneyFor thul anem itvnciItsery esseghts.

Now mind doth differ just as much from thought as God doth from divinity. For that divinity by God doth

6. The single sense−and−thought of Cosmos is to make all things, and make them back into itself again, as

My word (logos) doth go before [thee] to the truth. But mighty is the mind, and when it hath been led by

Tat: Thou hast, O father, filled us so full of tdeSd and O irest sighastthattthereby my mind's eyeou thnow become for

And the soul's vice is ignorance. For that the soul who hath no knowledge of the things that are, or knowledge
of their nature, or of Good, is blinded by the body's passions and tossed about.

For though the Cosmos also is not good in that it suffers motion, it is not evil, in that it is not subject to death.
But man, in that he's subject both to motion and to death, is evil.
13. Now then the principles of man are this−wise vehicled: mind in the reason (logos), the reason in the soul,
soul in the spirit, and spirit in the body.
Spirit pervading [body] by means of veins and arteries and blood, bestows upon the living creature motion,
and as it were doth bear it in a way.
For this cause some do think the soul is blood, in that they do mistake its nn, gX do think the sweatut suf[suf

17. Hermes: The hearer, son, should think with him who speaks and breathe with him; nay, he should have a
hearing subtler than the voice of him who speaks.
It is, son, in a body made of earth that this arrangement of the vestures comes to pass. For in a body made of
earth it is impossible the mind should take its seat itself by its own self in nakedness.

For neither is it possible on the one hand the c of eIawn so muchth mortalit hin6.4ossibl made ofFor f earso gs a so vir

Such is a very grave mistake, for that the way a soul doth suffer chastisement is this:
21. When mind becomes a daimon, the law requires that it should take a fiery body to execute the services of
God; and entering in the soul most impious it scourgeth it with whips made of its sins.
And then the impious soul, scourged with its sins, is plunged in murders, outrage, blasphemy, in violence of
all kinds, and all the other things whereby mankind is wronged.

But on the pious soul the mind doth mount and guide it to the Gnosis' Light. And such a soul doth never tire
in songs of po ti [ to(Go]t andpcouringbles siuca 0 0q1nhgoo man wornds,indsdes p tiucaspher tire)Tj0 −13mitatis ss m

Nay more, if we must boldly speak the truth, the true "man" is e'en higher than the gods, or at the [very] least
the gods and men are very whit in power each with the other equal.
25. For no one of the gods in heaven shall come down to the earth, o'er−stepping heaven's limit; whereas man
doth mount up to heaven and measure it; he knows what things of it are high, what things are low, and learns
precisely all things else besides. And greater thing than all; without e'en quitting earth, he doth ascend above.
So vast a sweep doth he possess of ecstasy.
For this cause can a man dare say that man on earth is god subject to death, while god in heaven is man from
death immune.
Wherefore the dispensation of all things is brought about by means of there, the twain − Cosmos and Man −
but by the One.

XI. Mind Unto Hermes

Aeon, then, ordereth [Cosmos], imparting deathlessness and lastingness to matter.
4. For its beginning doth depend on Aeon, as Aeon doth on God.
Now Genesis and Time, in Heaven and upon the Earth, are of two natures.

[See how] all things [are] full of light, and nowhere [is there] fire; for 'tis the love and the blending of the
contraries and the dissimilars that doth give birth to light down shining by the energy of God, the Father of all
good, the Leader of all order, and Ruler of the seven world−orderings!
[Behold] the Moon, forerunner of them all, the instrument of nature, and the transmuter of its lower matter!
[Look at] the Earth set in the midst of All, foundation of the Cosmos Beautiful, feeder and nurse of things on
Earth!
And contemplate the multitude of deathless lives, how great it is, and that of lives subject to death; and
midway, between both, immortal [lives] and mortal, [see thou] the circling Moon.
8. And all are full of soul, and all are moved by it, each in its proper way; some round the Heaven, others
around the Earth; [see] how the right [move] not unto the left, nor yet the left unto the right; nor the above
below, nor the below above.
And that all there are subject unto Genesis, My dearest Hermes, thou hast no longer need to learn of Me. For
that they bodies are, have souls, and they are moved.
But 'tis impossible for them to come together into one without some one to bring them [all] together. It must,
then, be that such a one as this must be some one who's wholly One.
9. For as the many motions of them [all] are different, and as their bodies are not like, yet has one speed been
ordered for them all, it is impossible that there should be two or more makers for them.
For that one single order is not kept among "the many"; but rivalry will follow of the weaker with the
stronger, and they will strive.
And if the maker of the lives that suffer change and death, should be another, he would desire to make the
deathless ones as well; just as the maker of the deathless ones, [to make the lives] that suffer death.
But come! if there be two − if matter's one, and Soul is one, in whose hands would there be the distribution
for the making? Again, if both of them have some of it, in whose hands may be the greater part?
10. But thus conceive it, then; that every living body doth consist of soul and matter, whether [that body be]
of an immortal, or a mortal, or an irrational [life].
For that all living bodies are ensouled; whereas, upon the other hand, those that live not, are matter by itself.
And, in like fashion, Soul when in its self is, after its own maker, cause of life; but the cause of all life is He
who makes the things that cannot die.
Hermes: How, then, is it that, first, lives subject to death are other than the deathless ones? And, next, how is
it that Life which knows no death, and maketh deathlessness, doth not make animals immortal?

Mind: Who may it other be than the One God? Whom else should it beseem to put Soul into lives but God
alone? One, then, is God.
It would indeed be most ridiculous, if when thou dost confess the Cosmos to be one, Sun one, Moon one, and
Godhead one, thou shouldst wish God Himself to be some one or other of a number!
12. All things, therefore, He makes, in many [ways]. And what great thing is it for God to make life, soul, and
deathlessness, and change, when thou [thyself] dost do so many things?
For thou dost see, and speak, and hear, and smell, and taste, and touch, and walk, and think, and breathe. And
it is not one man who smells, another one who walks, another one who thinks, and [yet] another one who
breathes. But one is he who doth all these.
And yet no one of these could be apart from God. For just as, should thou cease from these, thou wouldst no
longer be a living thing, so also, should God cease from them (a thing not law to say), no longer is He God.
13. For if it hath been shown that no thing can [inactive] be, how much less God? For if there's aught he doth
not make (if it be law to say), He is imperfect. But if He is not only not inactive, but perfect [God], then He
doth make all things.

Give thou thyself to Me, My Hermes, for a little while, and thou shalt understand more easo7eilene sen Henyf i−vinw

Become more lofty than all height, and lower than all depth. Collect into thyself all senses of [all] creatures −
of fire, [and] water, dry and moist. Think that thou art at the same time in every place − in earth, in sea, in
sky; not yet begotten, in the womb, young, old, [and] dead, in after−death conditions.
And if thou knowest all these things at once − times, places, doings, qualities, and quantities; thou canst know
God.
21. But if thou lockest up thy soul within thy body, and dost debase it, saying: I nothing know; I nothing can;
I fear the sea; I cannot scale the sky; I know not who I was, who I shall be − what is there [then] between
[thy] God and thee?
For thou canst know naught of things beautiful and good so long as thou dost love thy body and art bad.
The gore ale thea thi waat cann inst khy] 'shy]od; b B inl abscalinst kh[y]od]ody, awillody, ahopfirat aan;

plunged.

it wills."
9. So do thou understand, and carry back this word (logos) unto the question thou didst ask before − I mean
about Mind's Fate.
For if thou dost with accuracy, son, eliminate [all] captious arguments (logoi), thou wilt discover that of very
truth the Mind, the Soul of God, doth rule o'er all − o'er Fate, and Law, and all things else; and nothing is
impossible to it − neither o'er Fate to set a human soul, nor under Fate to set [a soul] neglectful of what comeFate to

The subtlest part of Matter is, then, Air; of Air, Soul; of Soul, Mind; and of Mind, God.
And God surroundeth all and permeateth all; while Mind Surroundeth Soul, Soul Air, Air Matter.
Necessity and Providence and Nature are instruments of Cosmos and of Matter's ordering; while of
intelligiteth fasdmos a2 rluamenessmostheir a2 r.
But of the bodies of the Cosmos dmosmany; forsthrough poa2 ssiong uameness, [these] compoaed bodies,
though they do change from one intolother of themselves, do natheless keep the incorruption of their
uameness.

15. Whereasmn all the rest of compoaed bodies, of dthere mos a certamn number; forswithout number
structure canot Td(stswiompoaedion stswidempoaedion )Tj0 −26.2 Td(AnNow itos auni ofthat givbodir allmber; uac

For with this life alone doth God consort; by visions in the night, by tokens in the day, and by all things doth
He foretell the future unto him − by birds, by inward parts, by wind, by tree.
Wherefore doth man lay claim to know things past, things present and to come.
20. Observe this too, my son; that each one of the other lives inhabiteth one portion of the Cosmos − aquatic
creatures water, terrene earth, and aery creatures air; while man doth use all theseon og1cy th] fire; − aquatic

Hermes: Even in this thou art untrue; the mortal form doth change with every day. 'Tis turned by time to
growth and waning, as being an untrue thing.
6. Tat: What then is true, Thrice−greatest One?
Hermes: That which is never troubled, son, which cannot be defined; that which no color hath, nor any figure,

9. Now fourth, on Continence I call, the Power against Desire. This step, my son, is Righteousness' firm seat.
For without judgement see how she hath chased Unrighteousness away. We are made righteous, son, by the
departure of Unrighteousness.
Power sixth I call to hi2Msne9. Nowgh9. ng−thou−l,
PoAnd n shM9. Ns RigonNowcall to CoTruth WeAnd Err wiflees,awand Truths Rithoui2

The first must be dissolved, the last can never be; the first must die, the last death cannot touch.
Dost thou not know thou hast been born a God, Son of the One, even as I myself?
15. Tat: I would, O father, hear the Praise−giving with hymn which thou didst say thou heardest then when
thou wert at the Eight [the Ogdoad] of Powers
Hermes: Just as the Shepherd did foretell [I should], my son, [when I came to] the Eight.
Well dost thou haste to "strike thy tent", for thou hast been made pure.
The Shepherd, Mind of all masterhood, hath not passed on to me more than hath been written down, for full
well did he know that I should of myself be able to learn all, and hear what I should wish, and see all things.
He left to me the making of fair things; wherefore the Powers within me. e'en as they are in all, break into
song.
16. Tat: Father, I wish to hear; I long to know these things.
Hermes: Be still, my son; hear the Praise−giving now that keeps [the soul] in tune, Hymn of Re−birth − a
hymn I would not have thought fit so readily to tell, had'st thou not reached the end of all.
Wherefore this is not taught, but is kept hid in silencst thou haste to "stas town, my sonst ane in place unconevched to

Sing with me praises all ye Powers!
Sing praise, my Self−control; sing thou through me, my Righteousness, the praises of the Righteous; sing
thou, my Sharing−all, the praises of the All; through me sing, Truth, Truth's praises!
Sing thou, O Good, the Good! O Life and Light, from us to you our praises flow!
Father, I give Thee thanks, to Thee Thou Energy of all my Powers; I give Thee thanks, O God, Thou Power
of all my Energies!
19. Thy Reason (Logos) sings through me Thy praises. Take back through me the All into [Thy] Reason −
[my] reasonable oblation!
Thus cry the Powers in me. They sing Thy praise, Thou All; they do Thy Will.
From Thee Thy Will; to Thee the All. Receive from all their reasonable oblation. The All that is in us, O Life,
preserve; O Light, illumine it; O God, in−spirit it.
It it Thy Mind that plays the shepherd to Thy Word, O Thou Creator, Bestower of the Spirit [upon all].
20. [For] Thou art God, Thy Man thus cries to Thee through Fire, through Air, through Earth, through Water,
[and] through Spirit, through Thy creatures.

'Tis from Thy Aeon I have fohe pr−, ISha;Life istdo Thy ness, objectowerallsearcEarn I hIhave foeatit it. 'he pr−, ISh

